
 

 

 
The past few years have brought forth quite an 

abundance of mater ial on the significance of apos-
tolic examples. Extreme views have been asserted by 
some who seem bent on finding some justification for 
the church to function in about every way except as 
the church functioned in apostolic days. Brethren 
anxious to preserve apostolic Chr istianity in the 
present age have r isen up against these views. I  am 
not sure we have always given the r ight answer to 
them, however. Please consider this paper as a con-
tribution to the effort to find the truth on the subject. 

SIGNIFICANCE OF SCRIPTURAL PRECEDENT 

It has been said that scr iptural precedent, or apos-
tolic example if you please, indicates liberty of action 
or freedom to act rather than requirement to act in 
agreement with the precedent; or: what we may do 
as distinct from what we must do. This wr iter  sees 
no error in this position as such. I  believe it states 
exactly the truth about the significance of scr iptural 
precedent. A scriptural precedent establishes author-
ity for action today; it indicates f reedom or liber ty 
to act as did those involved in the precedent. 

Example. If someone should question my r ight to 
receive support from var ious churches, as I do, I 
can establish my r ight so to do by making an appeal 
to scriptural precedent. God has shown his approval 
of such action in II Cor. 11:8 and Phil. 4:15-17. 

As I  see it, our objection to the L iberal position 
should not be lodged against the view that scriptural 
precedent only indicates f reedom of action. Rather, 
it is where the L iberals go from there that leads from 
the "old paths." See below: "T he L iberals' E r ror." 

JESUS' USE OF SCRIPTURAL PRECEDENT 
Jesus used scr iptural precedent to establish the 

r ight of his disciples to act in a certain way in Matt. 
12: Iff. A consideration of such a passage will reveal 
the proper use of scr iptural precedent. 

The disciples were picking and eating grain on the 
sabbath day. The Pharisees charged that they were 
violating the sabbath. In order to show the divine 
approval of the disciples' conduct Jesus appealed to 
scr iptural  precedent —  an  instance  in  the  life  of 

David involving the same basic principle as the pres-
ent case. The thought is, if David was r ight, then the 
disciples were r ight. In this instance, justification of 
the conduct of the latter  is found not in a direct di-
vine order for men so to behave but in an approved 
scr iptural precedent. 

Scriptural precedent should be used in the same 
manner today. We may find no specific instruction in 
the scr iptures directing us to do a certain thing. But 
if we can find where someone has done this thing 
with divine approval, we have a precedent showing 
that God is pleased with such action. 

ANOTHER EXAMPLE 
Consider Heb. 7:11-14. T he wr iter  shows that 

Jesus could not have been a pr iest under the law of 
Moses. A change of law was necessary to the pr iest-
hood of Jesus. 

Why? Because the law presents no precedent for 
a pr iest from any tribe except Levi. Notice verse 13 
in particular. The writer  points out that no man from 
the tribe of Judah "hath given attendance at the 
altar." Is he not saying that ther e is no precedent 
in the law for  a pr iest from Judah ? 

I submit that if such a precedent could have been 
found, then Jesus could have been a pr iest under the 
law (so far as the qualifications are concerned), even 
in the absence of direct instruction. The precedent 
would show the divine approval. 

THE LIBERALS' ERROR 
The L iberals are correct in some of their state-

ments about scr iptural precedents; it is not an error 
to explain the significance of the scr iptural prece-
dents as simply showing liberty of action —  what 
we may do; what we are free to do. So far  so good. 
But then they get off the track, and defend and en-
gage in activities for which there is no scr iptural 
precedent and therefore no liberty of action. T hey 
turn to the scr iptures and see what we are given the 
freedom to do, and then do something else —  some-
thing authorized by no precedent nor by any other 
indication of the divine will. 

E xample. Scr iptural pr ecedent establishes the 
r ight for churches to send wages to a preacher in the 
field. But where is a scriptural precedent showing 
author ity (or liberty of action, if you will)  for  
churches to send funds to a sponsoring church ? None 
can be found. Therefore, this is done without divine 
authority and approval. It is not wrong because there 
is a scr iptural precedent of churches sending to a 
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pr eacher.  I t  is wr ong because ther e is no pr ecedent  
f or  chur ches sending to a sponsoring chur ch. If  ther e 
wer e such a pr ecedent, then both pr actices would 
have expr ess divine appr oval. But as the case actu-
ally stands, the pr ecedents fo r  "dir ect  suppor t" of  
the pr eacher  ar e the only pr ecedents we have. T hus 
we have a case in which that which we may do be-
comes that which we must do; that which we ar e 
f r ee to do becomes that which we ar e r equir ed to do. 
T he L iber al attitude is the dir ect  rever se of the 
scriptural view. T he L iber als see that ther e is no 
pr ecedent for  something and then do it anyway. But 
in a similar  case, the wri ter  of Hebrews, in the ab-
sence of  a pr ecedent in the law f or  a pr i est  f rom 
Judah, concludes that ther efo re Jesus could not be 
a priest under the law of Moses; a change of law was 
necessar y to the pr iesthood of Jesus. 

DIVINE REVELATION 
I t  seems to me that two questions will establish 

the truth on the subject. First, does scriptural prece-
dent r eveal the will of God ? Is is a part of the divine 
r evelation of the divine will? According to Jesus' 
usage in Matt. 12: Iff., we can only say that it is. 

Second, is r evelation complete ? Do we, in the New 
T estament, have a complete r evelation of the will of  
God? I f  so, then when we gather  all the dir ect in-
struction and all the pr ecedents together into a whole 
we have a complete r evelation of the ar eas in which 
God wants us to act. Beyond this we must not go. 
Outside this spher e we cannot str ay without incur-
ring the divine displeasur e. 

As the pr esent wr iter  views the matter, the cur -
r ent L iberal thinking must fit into one of  two cate-
gor ies; i.e. it is either  akin to (1) the attitude of the 
latter  day or  continued r evelation gr oups who think 
not all of God's will is contained in the Bible; or, and 
even less honorably, (2) the thinking of those who 
believe all of God's will is contained in the Bible but 
pr esumptuously and obstinately r efuse to r espect 
that will by submission and obedience, in order to 
walk in the ways of lawlessness accor ding to the 
lusts of the human hear t . 
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"GIVE BOOK, CHAPTER, AND VERSE"  

I  recently r eceived a ver y fine letter, dated Feb-
ruary 16, 1967, with a r enewal f or  another year of  
Sear ching T he Scriptures. T he br other who wr ote 
the letter asked me to answer  some questions, which 
I am glad to do, r egar ding cooperation thr ough in-
stitutions like Sear ching T he Scr iptur es. T his gen-
t leman signed his letter but asked that his name 
not be used. I will gladly r espect his r equest. I ignore 
unsigned letter s. If one is too cowar dly to sign his 
name, I have no r espect whatever  f or  anything be 
may have to say. In to  the t rash can it goes!  

I  quote her e the portion of the letter that pertains 
to his questions: 

"Is it scriptural for Christians of di f fer ent  
congr egations to cooperate r eligiously thr ough 
private financial institutions such as 'Searching 
T he S cr ip tures?' Show by the Bible that the 
ear ly Chr istians practiced such cooperation or  
institutionalism. Give book, chapter  and verse. 
"Isn't this type of  cooper ation or institu -
tionalism a thr eat to the local autonomy of  
congr egations ? What is going to keep local con-
gr egations f r om looking to T ampa, Florida for 
dir ection? Isn't this another  step toward di -
gression ? 

"I  am a so-called liberal. I believe the con-
ser vatives ar e guilty of some of the things they 
pr ofess to be against.  
"I  enjoy r eading your paper." T her e ar e six matters 

to be consider ed in answer - ing this fine letter :  (1 )  Is 
it scriptural for Chr istians of  d i f fer ent 
congr egations to cooper ate? (2 )  Can they 
cooperate thr ough private financial institutions such 
as Sear ching T he Scriptures? (3) Show by the 
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Bible where early Christians practiced such coopera-
tion or institutionalism. (4) Isn't this type of co-
operation or  institutionalism a threat to local auton-
omy of congregations? (5) What is going to keep 
local congregations from looking to Tampa, Flor ida 
for direction? (6)  Conservatives are inconsistent —  
guilty of what they oppose. 

1. Is it scr iptural for Chr istians of different con-
gregations to cooperate? 

"Cooperate" simply means to work together  ( I I  
Cor. 6:1). A "Chr istian" is one who belongs to 
Christ —  a child of God; a member of the body of 
Chr ist, which is the church (Eph. 1:22,23; Col. 1: 
18,25). Chr istians are such 24 hours a day, seven 
days a week, and fifty-two weeks a year. Two Chris-
tians from different congregations may work to-
gether, not as chur ches for the body of Christ 
(church) is not one member but many (I Cor. 12:20), 
but as individuals in the realm of individual respon-
sibility. 

There are different realms in which a Chr istian is 
to do his work in obedience to God. He has an obli-
gation in the family realm but he is still a Chr istian 
(Eph. 1:1,2; I  T im. 5:8,16), in the civil realm (Rom. 
13:1-7), in the business realm (Eph. 4:28; James 
4:13), in the social realm (Rom. 12:17-21), and in 
the church assembled for worship and edifying (I 
Cor. 11:17-34; 14:26-28). 

I doubt that anyone would dispute the scr iptural 
r ight of two Chr istians from different congrega-
tions to cooperate in the business world. But what 
about religious matters ? 

T his is a broad term and may include anything 
that is taught in the word of God. To others it may 
involve only those things that have to do with 
worship to God. If the broad sense of the word is 
meant, then every phase of a Chr istian's life is in-
volved. This includes his entire life in all relation-
ships. If the idea of worship only is meant by "re-
ligious", any two Chr istians in the same assembly 
are cooperating in one assembly. However, if teach-
ing the word of God by two or more individual 
Christians is the specific thing in mind, we can show 
that two or more individuals worked together in 
teaching God's word. Whether they were members 
of the same congregation in a given city or not makes 
no difference because they acted as individuals and 
not as churches. 

In Acts 8:4 the church in Jerusalem was scattered 
abroad and "went every where preaching the word." 
Philip went down to the city of Samaria and preached 
(Acts 8:5). This was not a church but an individual. 
Saul of Tarsus went to Damascus to bind Chr istians 
and return them to Jerusalem. T he Lord appeared 
to him and after three days in Damascus a man sent 
by God told him what to do to be saved —  become a 
Chr istian (Acts 9:6-18; 22:16). 

Barnabas and John Mark went with Paul on the 
first preaching journey from Antioch. John left them 
in Perga in Pamphylia and returned to Jerusalem 
(Acts 13:13). After completing the journey Paul and 
Barnabas returned to Antioch (Acts 14:26,27). I n 
Acts 15:22 the apostles and elders at Jerusalem sent 
Barsabas with Silas back to Antioch with Paul and 
Barnabas. When they decided to again visit the 
brethren and Barnabas wanted to take John Mark, 

Paul refused. T he result was that Paul took Silas 
(Acts 15:36-41). 

H6re is cooperation between two individuals (not 
churches) who went out to preach the gospel of  
Christ. Acts 16 contains some of the inspired history 
of their work. 

Was Paul a member at Antioch? Silas was sent 
back to Antioch with Paul from Jerusalem. Was he 
a member at Jerusalem ? If so, we have two members 
from different congregations cooperating in a re-
ligious endeavor (preaching the word). I do not be-
lieve it can be proved where Paul was a member; he 
was an apostle and had "the care of all the churches" 
( I I  Cor. 11:28). I am not sure where Silas was a 
member when he was chosen by Paul to work with 
him, nor do I think it is necessary to know. We do 
know that two individual Chr istians can work to-
gether (cooperate)  in preaching the gospel, whether 
from Jerusalem or Antioch. 

2. Can they cooperate through a pr ivate financial 
institution such as Sear ching T he Scr iptures? 

Searching The Scriptures is not much of a financial 
institution. The paper has operated at a loss every 
year of its existence. This, however, does not answer 
the question. Since Chr istians as individuals can 
work together in teaching the word of God by any 
available means of communication, the written page 
may be scripturally used. 

An institution is something instituted or  estab-
lished. It may be of human or igin (created by man)  
or of divine origin (created by God). A Chr istian 
may institute something and use it to do what God 
told him (not the church) to do. For example, two 
Chr istians may inst itute (set up or establish)  a 
bicycle factory and use the product they build to 
obey the Lord and "go" preach the gospel (Mark 
16:15). 

There is a vast difference between a Chr istian and 
a congregation. Two Christians may own and oper-
ate a commercial publishing company and publish 
Bibles for financial gain, but a church can not scrip-
turally do so, even though it may purchase the 
Bibles to be used in the course of its work. 

Searching T he Scr iptures is nothing more than a 
publication on a monthly basis, sold on subscription 
basis to help pay for the pr inting and mailing cost, to 
teach lessons from God's word. There is no corpora-
tion, no organization in the legal sense, not listed as 
a non-profit organization (although it is non-profit), 
and does not solicit or accept contributions from 
churches. This paper consists of nothing more than 
two preachers using this means of communication, 
with the help of a number of other preachers and 
others who wr ite without charge, to try to spread 
the word of God and encourage people to "search 
the scr iptures" daily to learn the truth of the gospel. 

3. I  am asked to show the Bible chapter  and verse 
where early Chr istians practiced such cooperation 
or institution. I have given chapter  and verse for 
Paul, Barnabas and Silas on two occasions traveling 
together  and  working  together   (cooperating)   in 
preaching the gospel. First, however, I should like 
to explain that "cooperation" and "institutionalism" 
are by no means synonymous. Cooperation means to 
work together. Institutionalism is that which is re-  
lated to instituting or establishing a thing. An insti-  
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tution may or may not involve cooper ation. T hese 
two wor ds have no mor e in common with each other  
than the wor ds "f i re" and "water." When Paul and 
Barnabas cooperated in pr eaching the gospel in Acts 
13 and 14 they did some sailing in a boat that was 
"instituted" —  cr eated (Acts 13:4). T hey used this 
institution (boat) a part of the time they cooper ated 
with  each other in pr eaching the gospel. T he same 
is true of  Paul and Silas. 

4. I s this type of  cooper ation a thr eat to local 
autonomy ? 

How in the world could the local autonomy of  any 
congr egation be af f ected when we do not call upon 
any church to contr ibute to this ef fort, nor do we 
inter f er e in the af fair s of any church ? 

Autonomy means "self- rule" or independently gov-
er ned. No church has anything to do with Searching 
T he Scriptures, and I  can assur e you that Sear ching 
T he S criptures does not inter f er e in any way with 
the function of any local church. No, this type of  
cooper ation is no mor e a thr eat to local autonomy 
than the cooper ation of Paul and Silas in pr eaching 
the gospel. 

5. What is going to keep local congr egations f r om 
looking to T ampa, Flor ida for direction? 

T he simplest and most dir ect answer  I  can give 
is, We Will, if you mean by "T ampa, Florida" 
Searching The Scriptures. We are going to teach the 
wor d of God as best we can, and if  Chr istians or  
chur ches ar e shown to be in er r or, it  is the wor d of  
God that dir ects, not "T ampa, Florida." We vigor-
ously oppose anyone taking S ear ching T he Scr ip-
tur es or  any other  human publication or man as 
divine author ity. We encour age all to sear ch the 
word of God for divine truth. 

6. T he gentleman who wr ote this letter  concludes 
by saying, "I  believe the conser vatives ar e guilty 
of  some of  the things they pr of ess to be against." 
I  have no doubt that this is t r ue in many cases. 
Sometimes it is done in ignor ance and sometimes 
for other  r easons. 

I  can only speak for  myself. I try to be consistent 
with what I believe and teach f r om the gospel of  
Chr ist .  I f  I  lear n f r om the wor d of God that I am 
wr ong on any subject, or  acting inconsistently with 
what I  preach, I will change immediately. Will you 
do the same? 

On the matter  discussed in this art icle ther e is no 
contr adiction between what I  p reach and pr actice. 
L et me say again that I appr eciate the f ine spi r i t  
of  the br other who wrote and the good letter  r e-
gar ding the subject just discussed. I  wish mor e 
had the mind to discuss questions of differ ence and 
sear ch f or  the truth in God's r evelation.  

 

 

I have on hand a number of questions concer ning 
the "covering" of  I  Cor. 11:1 -16. Knowing that 
brother  Phillips was wor king on an ar r angement for  
some exchange articles by r epr esentative men with 
opposing views, I have def er r ed dealing with the 
matter. However, since the delay has extended itself  
beyond what was anticipated, I  f eel that cir cum-
stances demand at least br ief  comments in this col-
umn and a clear  statement of my position. I am sur e 
all look forward to a mor e extensive t reatment of the 
matter  when the ar t icles mentioned above appear . 

L et it be understood by all that I have some of the 
dearest of friends and closest of  fellow workers who 
hold opposite views f rom mine on this matter. I would 
not suggest much less encourage anyone to violate 
his conscience in the matter. I am persuaded that 
tolerance should be exer cised among br ethr en while 
we all continue to study the issues objectively. It is a 
matter in which one stands or  falls to his own master  
(Rom. 14:5), ther efor e, let us not judge one another  
(Rom. 14:13). It is an individual matter  and ought 
not to be made a test of fellowship. 

T he primar y issue involves whether  or  not what 
Paul bound on the saints at Corinth in these verses 
relative to cover ing the head was bound on saints 
ever ywher e and f or  all time. It does not meet the 
issue to appeal to I Cor. 1:2, for it is obvious that 
some things in the epistle have specific application. 

For the sake of  b revity and the unanimity that 
alr eady prevails we may pass over  some things, name-
ly, the divine order  of God over  Christ over man over  
woman. T his order  of  authority has been ordained of  
God and pr evails f or  all men for  all time and, there-
fore, must be r espected by all. 

T he use made of the "covering" of our text signi-
fied r espect or lack of r espect  for this divine order  
(verses 7-10). Now, pertinent to the issue is this ques-
tion : Why did the covering of our text signify such? 
T he real issue cannot be decided until this question is 
answer ed in the light of truth. Was it because of  
Roman decr ee? Was it because of  a universal decr ee 
of the Almighty God? Or,  was it because of local 
usage or  custom ? Remember, the question is not Why 
did the Corinthian Chr istians use the coverings as 
these verses dir ect ? God commanded it —  we know 
that! But, Why did the covering of these verses sig-
nif y what it did ? T his is the question! I affirm that it 
was because of local usage or  custom. T her efore, 
while the divine or der,  respect f or  it, and submission 
according to that or der is binding universally, that by 
which such is signified is not so binding. If it signified 
such then, not because of  a universal decr ee of God, 
but because of  common usage or local custom, then it 
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follows that such is signif ied now according to com-
mon usage or  custom and not necessarily in the same 
way it was then. Hence, the importance of the per-
tinent question above. I n pr oof of the position af-
firmed, I  submit the thr ee following reasons: 

1. Because of  the distinction made between the 
coverings of ver ses four and six. In ver se f our  Paul 
said concer ning  the  man,   "kata  kefalein  ekown" 
("having his head cover ed") .  Thayer defines "kata," 
"A pr eposition denoting motion or  diffusion or  dir ec-  
tion from the higher to the lower ;  as in class. Gr k., 
joined with the gen. and the ace." "Kefalein" means 
the head. "E kown" means "having" or  "wearing." 
Hence, the liter al meaning is, "having (something)  
down the head" (W. E. Vine). Berry's Interlinear of 
T he Gr eek New T estament tr anslates it, "[anything] 
on [his] head having." Young's Analytical Concor d-  
ance says, "T o have on the head." F rom this we see 
that while the veil is included it also admits other  
headgear, thus, making it generic. I t  f orbids man 
wearing anything  on his  head  while  "praying  or  
prophesying." 

In verse six Paul said concerning the woman, "kata 
kalupto" ("let her be cover ed"). In Greek prepositions 
ar e used in composition with verbs to heighten or  
make mor e intensive the action in the verb. Hence, in 
this instance the covering is made intensive, and, 
ther efore, becomes specific so that the covering must 
fully cover. Accordingly, Young's Analytical Con-
cordance so defines "kata kalupto": "T o cover fully." 
W. E . Vine says, "to cover up (kata,  intensive)." 
T hayer  says, "to cover up . . .  to veil or  cover one's 
self :  I  Cor. 11:6." T hus, in or der  f or women to meet 
the demands of this ver se she must use a covering 
that goes down far  enough to fully cover (not neces-
sarily the face, but the head). If  just anything would 
suffice, then Paul should have used a generic expres-
sion as he did when speaking of the man in verse four. 
Paul wrote in r ecognition of the common usage or  
custom by which the order  of  authority demanded 
was signified in Corinth. T he headdress of men varied, 
while women wore only the veil to signify submission. 
T hus, Paul's instructions conformed to local custom 
and its significance. 

2. Because of the meaning of the wor d "natur e" in 
verse fourteen. T he point of Paul's argument in ver se 
four teen is that of consistency. If long hair  was a 
shame f or man, so was the art i f icial covering under  
consideration. However, to prove that it was a shame, 
he appealed to common usage or  custom —  not to a 
univer sal decr ee of God or  t o a permanently fixed 
thing. 

T her e ar e thr ee possible meanings for the word 
"natur e" in our  text: (1) That which is inborn (Rom. 
2:27). If this be the meaning in our  text, then woman 
is constituted physically by cr eation so as to have 
long hair  and man by comparison short hair .  This, of  
course, is not always so. Many men would have longer  
hair than many women, if it were allowed to grow. 
Furthermore, this is not its meaning in ver se four -
teen. (2) That which is done from habit ( Eph. 2:3) .  
Some things by practice become a part  of  our  natur e 
—  we may call it second nature. T his, however, is not 
its meaning in our  text. (3) T hat which is accor ding 
to native conviction ( I  Cor. 11:14). Robinson's Greek 
E nglish L exicon of the New T estament, in comment-
ing on the meaning of "natur e" in ver se f our teen, 
says, "Spec, a natur al f eeling of decorum, a native 

sense of propriety, e.g. in r espect to national customs 
in which one is bor n and br ought up." T hayer  says, 
"the native sense of propriety." Both use the word 
"native" in the sense of  envir onmental cir cum-
stances. Hence, to pr ove his point Paul appealed to 
what seemed right to the Corinthians accor ding to 
what they wer e used to or their envir onment —  what 
seemed right accor ding to the pr actice wher e they 
wer e bor n or brought up —  their  nativity. T hus, it 
was a "shame" for man to have long hair, not because 
of  a universal law of God, but rather because of  
custom. 

3. Because of ver se sixteen —  What it teaches. 
T hr ee things ar e significant in this verse: T he word 
"seem," the phrase "no such custom," and the word 
"custom" itself.  

Paul did not say, "if  any man is contentious," but 
r ather ,  "if any man seem to be contentious." T her e 
is a dif f er ence. Neither did Paul say, "if  any man 
among you be contentious." It, ther efor e, admits the 
possibility of  his being elsewher e.  I f  Paul, for  exam-
ple, wer e not conforming to these demands in Judea 
or  somewher e else, yet demanded it of those in Cor -
inth, he would appear  contentious —  as a crank or  
unr easonable man —  in demanding of them what he 
himself did not obser ve wher e he was. I believe this 
is what Paul meant. In justification of himself and 
others elsewher e, he said, "We have no such custom, 
neither the churches of God." T hey did have the cus-
tom in Corinth and could not signify the divine order  
of  authority demanded without obser ving it.  

Please notice that while most tr anslations inser t  
the word "other " befor e "custom," ther e is nothing in 
the original Gr eek text to justify it. A literal trans-
lation is as the King James Ver sion r eads. Hence, 
when Paul said "We have no such custom" he meant 
the one bound on them. T he sign which existed by 
custom in Corinth did not pr evail everywher e else 
and conformity to it would not signify the same thing 
ever ywher e. 

Furthermore, the meaning of the wor d "custom" 
confir ms this. T he wor d translated "custom" appears 
only one other time in the New T estament: "But ye 
have a custom, that I should r elease unto you one at 
the passover: . . ." (Jno. 18:39). Young's Analytical 
Concordance defines the word to mean "a common 
usage." W. E. Vine says, "a custom, a customar y 
usage." It is not the word used to denote a custom or  
usage pr escr ibed by law. If  Paul meant to bind what 
he calls "custom" on all men ever ywher e for  all time 
as that pr escr ibed by the law of God, he used the 
wr ong wor d. T his, of cour se, means that the Holy 
Spirit was in er r or in this instance. 

T hus, Paul concludes this discussion in defense of  
himself  and others elsewher e who might appear  con-
tentious to the Corinthians in demanding of them 
something they wer e not themselves obser ving. He 
and the apostles had not r eceived such to be delivered 
to chur ches in gener al as a thing char acter ist ic of  
and essentially a part  of  Chr istianity. Rather, i t  ap-
plied only wher e such custom signif ied the divine 
order  of  authority that must always be r espected. 
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THE FINGER-BONE OF SAINT ANNE 

Devotion to the Catholic mythology of "Sainte 
Anne" goes back in Canada to the time of the found-
ing of "New F rances." I t  was in the 1650's that the 
f i r st  set t ler s in what is now called the par ish of  
Sainte Anne de Beaupr e, decided to build a house of  
worship. Accordingly, land was donated for the con-
struction site of  a Roman Catholic Chur ch building. 
On March 13, 1658, a missionary came to select the 
actual site of the building, and to "bless" the founda-
tions of the pr oposed chapel. T his chapel was by 
general consent of the Catholic settler s of the com-
munity, to be dedicated to Sainte Anne . .. who ac-
cor ding to apocr yphal liter atur e was the mother  of  
Mar y, the mother  of  Jesus Chr ist.  T hus, Sainte 
Anne, to the devout Roman Catholic, was Chr ist's 
gr andmother . 

Now, accor ding to the Catholic E ncyclopedia, that 
ver y day of the "blessing" of the foundations of this 
chapel, Sainte Anne showed how f avor ably she 
viewed the under taking by healing L ouis Guimont, 
an inhabitant of Beaupr e, who suf fer ed ter r ibly fr om 
r heumatism of the loins. T he E ncyclopedia states: 
"Full of confidence in St. Anne, he came forward and 
placed thr ee stones in the foundations of the new 
building, wher eupon he found himself suddenly and 
completely cur ed of his ailment." 
T he Catholic E ncyclopedia continues: "For two 
centur ies and a half the gr eat wonder-worker  has 
ceaselessly and lavishly shown her kindness to all 
the suf fer er s who from all parts of North Amer ica 
flock ever y year to Beaupr e to implor e her  help." *    
*    *    * 

".. . On either  side of the main door way (of the 
chur ch building. L .W.M.) ar e huge pyr amids of  
crutches, walking-sticks, bandages, and other  appli-
ances left behind by the cripples, lame, and sick, 
who, having pr ayed to St. Anne at her  shrine, have 
gone home healed. 

"T he canons of  Carcassonne, at the r equest of  
Monseigneur  de L aval, f i rst Bishop of Quebec, sent 
to Beaupr e a lar ge r elic of the finger -bone of  Sainte 
Anne, which was fi rst exposed for veneration of 12, 
Mar ch, 1670, and has ever  since been an object of  
gr eat devotion. T hree other  r elics (pieces of bone. 
L .W.M.) of the saint have been added in later times 
to the t reasur es of this shrine. In 1892 Car dinal 
T ascher eau pr esented the Gr eat Relic to the basilica, 
the wr ist- bone of St. Anne. It measur es f our inches 
in length, and was br ought fr om Rome by Msgr . 
Marquis, P.A." (Pages 539-540, Vol. I.) 

CONCLUSION 

T hus, from the pages of  Catholicism's of f icial and 
authentic E ncyclopedia, the idolatr y, mythology and 
super stition of that r eligion can be demonst rated.  

T he Bible itself does not give the name of Christ's 
gr andmother , either mater nal or  f oster - pater nal. 
When people f ell down befor e the Apostle Peter, he 
r eprimanded them with the wor ds: "Stand up; I my-
self also am a man" (Acts 10:26). Yet Roman Cathol-
icism not only venerates (anonym for "wor ship." 
L .W.M.) the grandmother of Jesus, but also venerate 
or  wor ship the bones of her  wr ist and little finger. 
How r evolting!  

Such a practice comes as near imitating the an-
cestor  wor ship of the Or ient as anything this scribe 
has obser ved. 

 

BENEVOLENCE: No. 3 

PHILANTHROPIA 
T hayer defines philanthropia as "love of man-

kind," "benevolence." Moulton obser ves that the 
word is best understood in the sense of "kindness," 
"humanity," r ather than "philanthropy," or  "the 
love of mankind" in general. In the classical Greek 
lexicons the noun does not occur. T he wor d occurs 
only twice in the Gr eek T estament: Acts 28:2, T it. 
3:4; however, the adverb philanthropos, "humanely," 
"kindly" occur s in Acts 27:3. Her e it is said that 
Julius t reated Paul "philanthr opically." 

I  see no r eason for departing from the obvious 
derivation of philanthropia to r ender the term "hu-
manity" rather than "love of mankind." T r ue, Moul-
ton cites the papyri wher e cer tain passages ar e 
translated "kindness" (philanthropia), but the good 
deed could have ar isen f r om a "man- love." 

AGATHOS 

T he adjective agathos denotes moral goodness. 
However, the term is used in the neuter to denote 
goods, or  r iches. In this sense it occurs as to agathon, 
"the good thing." T his neuter use is not unknown in 
the papyr i, for Moulton cites its occur r ence wher e it 
means "blessings and possessions." 

T he occur rences of  to agathon in the Greek T esta-
ment ar e ver y numer ous. T he expr essions "good 
wor k" (ergon agathon), "the good thing" and "the 
good things" (to agathon and ta agatha), occur in 
various ways in ninety-six differ ent passages in the 
Gr eek T estament. 

Just one outstanding example of the use of to 
agathon is Gal. 6:10 wher e Chr istians ar e admon-
ished to do good ( l i ter ally, "wor k the good thing")  
to all men; especially to those of the body. E vidently, 
in this passage, to agathon signif ies an outwar d or  
physical support, an aim, or blessing.  

EPARCHEO 

Appar ently eparcheo is derived from the verb 
archeo, which denotes having sufficient st rength or  
unfailing st rength. T he st rengthened verb eparcheo  
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( f rom archeo plus epi) denotes "to ward off or drive 
away." A secondary sense involves the idea of aiding 
or giving assistance. 

The term occurs only three times in the Greek 
Testament: I Tim. 5:10, 16, and in all of these in-
stances the term has to do with the support of 
widows and widows "indeed." It is to be noted par-
ticularly that Paul makes a distinction between the 
eparcheo of the individual and the eparcheo of the 
local church. He says that the church is not to be 
"charged" with widows who have other means of 
support. 

 

Several years ago Mr. Bogard published a little 
booklet which he called, "Campbellism Exposed." Mr. 
Bogard and others down through the years have in-
sisted in calling us Campbellites, even though they 
have been corrected dozens of times. The Church of 
our Lord was planted on American soil before Alex-
ander Campbell ever set foot on this side of the ocean. 
Baptist preachers know this but continue to insist 
that Alexander Campbell started the Church of the 
Lord. I believe it was the late W. Curtis Porter who 
said, "Any person who calls us 'Campbellite' is either  
ignorant or low down mean." 

On page twelve Mr. Bogard talks about what he 
calls a CONTEMPTIBLE GRIN, which he says all 
Campbellites have. This gr in seems to bother most 
Baptist preachers. He says, "Campbellites every-
where have a contemptible gr in that nobody else in 
the world has. That which is character istic of them 
everywhere can't be a happen so. Just dispute the 
Campbellite doctr ine at any point or  preach heartfelt 
salvation in their presence, and at once they begin to 
gr in. Nobody on earth has that grin except Camp-
bellites. I began to notice it many years ago in Ken-
tucky. I wondered if it was not just a local matter  
produced by ill-breeding. But I went to Tennessee and 
found the same gr in. T hen I went to Missour i and 
there they also had the gr in. Then I moved to Arkan-
sas, and still they gr inned. I then went to Texas and 
Oklahoma and the grin abides. There is something in 
the Campbellite doctr ine that produces it. You can 
dispute with Methodist, Presbyter ians, Catholics, 
Mormons and Infidels and you will never see that grin. 
But even the boys and gir ls among Campbellites have 
it. The grin shows a mingled feeling of contempt, in-
solence ill-breeding, ignorance and wickedness, a com-
bination to be found in nobody else but Campbellites." 

Thus, Mr. Bogard, let the little gr in get under his 
skin. I doubt that  I  would have admitted, to the 
public that such a small thing would have mer ited a 
chapter in my book. I have often wondered what Mr. 
Bogard and other Baptist preachers want us to do 
when false doctrine is being preached. It seems they 
would prefer to be slapped than to see us grin. I al-
ways thought it was nice to see a person grin a little. 
Mr. Bogard says that even the boys and gir ls grin. 
Yes, that is r ight. They have been taught the Bible 
and know when a man begins to teach false doctr ine. 

If Mr. Bogard wonders why we gr in I will give him 
a sample out of his Way-book. On page seventy- five 
he has an article on the ordination of preachers, which 
would cause any man, with Bible knowledge to grin a 
little. As a matter of fact it might cause him to burst 
into a full grown laugh! He says, "The method of 
ordaining preachers is to invite a council of preachers 
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—  a presbytery —  and the church through the coun-
cil examines the candidate for ordination concerning 
his call and qualifications for the gospel ministry. 
After a careful and prayerful examination, which 
would fittingly be accompanied by fasting, if the 
presbytery deems its candidate worthy of ordination, 
the church is notified. Then the church by vote, re-
ceives or rejects the report of the presbyter y, as it 
may choose, the entire responsibility for the ordina-
tion being in the church. If the church accepts the re-
port of the presbytery, the ordination follows, which 
consists in prayer and the laying on of the hands of 
the presbytery" 

It is surprising to see how much false doctr ine a 
Baptist preacher can put in a short article. Then he 
wonders why we gr in. Mr. Bogard and other Baptist 
preachers do not know what "Presbytery" means. He 
said it was a group of preachers!  This would cause 
any Bible student to gr in. The word in First Timothy 
4:14 is "Presbuter iou" and refers to elders in the 
church. The word, I believe, is only used three times  

i
n the New Testament. In Acts Twenty, the same men 
were called elders, "Presbuterous" overseers, "Epis-
kopous" and were told to feed, "Poimainein" the flock 
(Acts 20:17-28) W. E. Vine in his word studies says 
on page twenty-one, "In the Christian churches, those 
who, being raised up and qualified by the" work of the 
Holy Spir it, were appointed to have the spir itual care 
of, and to exercise oversight over, the churches. To 
these the terms bishops, episkopoi, or overseers, is 
applied (see Acts 20, ver. 17 with ver. 28, and T it. 1:5 
and 7) the latter term indicating the nature of their  
work, presbuteroi their maturity of spir itual exper i-
ence." 

I  have no objection to a man fasting, but to make it 
part of an ordination service is false doctrine. Mr. 
Bogard tells us that a church by "Vote" has the r ight 
to accept or reject the ordination of a preacher. I deny 
that a church has a r ight to say whether or not a man 
can preach. It is true that a local congregation can 
keep his off their property but that is a far  cry from 
saying that he couldn't preach elsewhere. This puts 
authority in the church instead of the Bible. T he 
Catholics have made this blunder for years. Let us 
come back to the Bible in all things. 

 

 

Since, as bro. Lovell stated, "there is no local 
church that can alone fulfill all of the commandments 
for the universal church . . ." then it must be, as he 
also stated that only the "universal church" can 
car ry out the "universal cause." T he "cause" exists 
only by reason of "commandments for the universal 
church." Hence the "action" by the "univer sal 
church." But we ask, how does bro. Lovell propose 
to do this and yet stay in harmony with the will of 
God, or "Speak where the Bible speaks" as he claims 
"here at David Lipscomb college and in every pulpit 
today of every church of Chr ist in Nashville" it is 
being done or declared at least "for more than a half 
century?" 

When he spoke of "Action by a Universal Church 
for a Universal Cause" there were some things he 
should have considered very carefully. Action is mo-
tivated by a cause; the cause necessitates action. But 
the cause is determined by commandments; it exists 
only because the commands are given to stimulate 
the cause into action. Since the UNIVERSAL 
CAUSE motivates the UNIVERSAL ACTION, it is 
carried out by the UNIVERSAL CHURCH and thus 
must be under the oversight of UNIVERSAL EL-
DERS. How can the cause be universal, the action be 
universal, the commandments be universal, the 
church be universal and the elders in connection with 
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all of this be LOCAL??? Bro. Lovell is setting up a 
UNIVERSAL BISHOP by his theor ies. If this is not 
the same cr y f or  "cooperation" made by Campbell 
because "the church in the aggr egate has the r espon-
sibility. . ." then pray tell, what is it? 

Again notice: ACT I ON demands planning, wor k, 
the r eceiving and distributing of funds. All of this 
ACT ION demands oversight. And since elders of the 
church have OVE RSIGHT  over  any ACT ION neces-
sitated by COMMANDME NT S  with r egar d to a 
given CAUSE, then to what degr ee or  extent is the 
CAUSE, then to the same degr ee the ACT I ON is 
car r ied out. T her ef or e to the same degr ee or  extent 
the OVE RSIGHT  BY E L DE RS is involved. 

Since ACT ION demands all this, and since we all 
know that elder s ar e to "f eed the flock," they ar e 
"over you in the L or d" ( I  T hess. 5:12), they have 
"the rule over  you" (Heb. 13:7 —  though some of  
my so- called conser vative or  "sound" br ethr en tr y 
to deny this), then they are to oversee the ACT I ON 
under taken by the chur ch "which is among you." 
But now, if it is as br o. L ovell put it, "action by a 
universal church . . ." his argument, to be consistent 
with all that is involved in ACT I ON would DE-
MAND UNIVE RSAL BISHOPS HAVING OVER-
SIGHT  OF  T HE UNIVERSAL CAUSE OF THE 
UNIVERSAL CHURCH BE CAUSE OF UNIVER-
SAL COMMANDME NTS. I t  must of necessity 
demand universal oversight. You simply cannot acti-
vate the universal church, to car r y out "command-
ments for the universal church" without univer sal 
over sight over the "action." E ither the "cause," the 
"action" and the "commandments" ar e car r i ed out 
on the local level with its elders r estricted in their  
oversight to the "flock" which is "among you" or the ' 
"cause," etc., car r i ed out by the univer sal chur ch 
must be under univer sal elder s. 

T hus, such an application of principle would make 
the words of  Paul to "take heed . . .  to the flock, over  
the which the Holy Ghost hath made you overseer s, 
to f eed the church .. ." to have an entir ely differ ent 
meaning than what elders and pr eacher s have been 
preaching and teaching for generations. What would 
br o. L ovell think all this meant? 

Fi rst, "the flock" would not be the local chur ch 
but the univer sal. "Over the which the Holy Ghost 
hath made you overseers" would not limit their over-
sight to, or  within the local church, but as bro. L ovell 
put it, "Action by a Universal church." Had God in-
tended that the univer sal chur ch be activated or  
car r y on any function, he would have made it af ter  
the order of the CAT HOLIC CHURCH! 
NEEDED: A UNIVERSAL CHURCH TREASURY 
Not only is Jimmie L ovell's dr eam of an activated 

univer sal chur ch danger ous and unscriptural, but 
his method of promoting or  "activating" this wor k 
is equally unscr iptural. But as br ethren ar e willing 
to give to support  so many unscr iptural "causes" of  
various sponsoring churches, so also bro. L ovell is 
confident br ethr en all over  will come to the assist-
ance of his "univer sal cause," f or  he said: "I know 
f rom year s o f  exper i ence of  r aising money f or  
chur ch wor k that our  people will give." So because 
of his "exper ience" he pr oposes a plan so "scr ip-
tural" that "NO MAN L IVING CAN PUNCH AN 
UNSCRIPT URAL HOLE IN IT." But we shall lear n 

that his "scr iptural plan" is shot  thr ough and 
thr ough with "unscriptural holes" and nothing scr ip-
tural is lef t  about it. But of course, if br ethr en ar e 
no longer  concer ned with what is right or wrong, 
why be concer ned about operating such schemes in 
the f i rst place? When one ignor es or  r ejects scr ip-
tural author ity in one given ar ea it is no dif f i cult 
task to get ar ound anything and ever ything they 
want to oppose to put their  "cause" in "action." 

Notice his method of meeting this "whole world 
obligation and r esponsibility." He said, in the same 
paper , "I know that the dollar  per  member plan 
(Miss a Meal —  L R) will wor k —  we ar e alr eady 
seeing it work. Right now in Korea we need close to 
$260,000 and in June we hope to bring another issue 
of ACT ION asking that ever y member give his dol-
lar —  no mor e. In this way not a chur ch tr easur y 
will be touched or budget disturbed" ( Emph. mine —  
L R). Now let us see wher e some "unscriptural holes" 
can be "punched." 

We can be a bit curious to know just how all this 
will wor k —  car r ying on a wor ld- wide "obligation 
and r esponsibil i ty" as "their  program of work" 
(Otter  Cr eek church) without "touching" or  "dis-
turbing" the CHURCH T RE ASURY OR BUDGE T ? 
If not a CHURCH T RE ASURY will be touched, then 
WHOSE t r easur y will be "touched" or WHOSE 
BUDGE T  will be "disturbed?" WHO IS  F INANC-
ING this wor k? Br ethr en, we have something with 
a "new twist." For year s one human or ganization 
after  another  has been begging, soliciting funds f r om 
chur ches her e and yon f or  this "good wor k" and 
that, and now a HUMAN ORGANIZAT ION IS FI -
NANCING A CHURCH WORK! Although the Otter  
Creek church is SPONSORING the Kor ean work as 
THE IR PROGRAM, they need L ovell's paper ,  
ACT I ON, to campaign for money.  

T hus it is not E VE RY CHURCH "co-operating" to 
meet "the whole world obligation," but now we have 
the church —  and ACT ION!  The wor k is super vised 
by the Otter  Creek elders, the financial drive, or  cam-
paign, is made and dir ected by bro. L ovell's ACT ION 
so as not to "touch the chur ch tr easur y," and 
WOMEN are employed to solicit and collect these 
funds. Bro. L ovell said: "I believe we could find five 
or more ladies in every church who would solicit the 
dollars from each member  for these world-wide, all 
church needs." So now L ovell is soliciting for ladies 
to solicit funds for  "chur ch needs." He ur ged: "Be-
come an 'AA' —  Action Assistant —  and join hands 
with us ( ACT I ON), some of the leading elder ships 
of  the nation . . .  as we wage war  on the Devil." 
(Some fight!.. If this is a CHURCH NE E D, then it 
r equires CHURCH ACTION. But bro. L ovell believes 
in doing big things in big ways . . .  a church need, a 
campaign by ACT ION, and money collected by AC-
TION Assistants —  WOME N —  all of which involves 
the or ganizational function of the chur ch!  

Since br o. L ovell stated that ". . . not a chur ch 
t reasur y will be touched or  budget disturbed," these 
ladies, "ACT ION Assistants," who will collect these 
"Miss A Meal dollar s" will "turn their gif ts over to 
the t r easur y (ACT I ONS) to be f or war ded to the 
elders of the church sponsoring this pr oject." WE  
RE AL L Y HAVE  A CONFUSED "EXPEDIENCY." 
T he church is sponsoring the project, ACT ION oper -
ates this collection drive, and "ACT I ON Assistants" 
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". . . THEY REHEARSED ALL THAT GOD HAD DONE WITH THEM . . ."— Acts 14:27 

are collecting the money for  ACT ION, which in turn 
will be "for warded to the elders of the church spon-
soring the pr oject." QUE S T I ON: Why not simply 
let the women of  each congr egation collect and for -
war d these funds dir ectly to the sponsoring chur ch 
—  i f  they ar e so concerned with "expediencies ?" 
Since they no longer  are concer ned with a scriptural 
collection (I Cor. 16) one would think they would at 
least find a less confusing way to practice an ex-
pediency! T r uly, their  "expediency" is very "inex-
pedient." We just wonder  how long it will take for  
women in var ious congr egations to constitute a 
BOARD OF DEACONESSES??? We also wonder, if 
this money will finally r each the elders sponsoring 
"THEIR PROGRAM OF WORK," wher e will this 
money be placed so as not to "touch" or  "disturb" 
their  church tr easur y? T hey must, of necessity, have 
another  t r easur y, not the chur ch's, so the chur ch 
t reasur y will not be "touched." 

 

W. C. Hinton, Jr. 715 Sunny Dell Dr., Clermont, 
F la. —  T he time for us to return to our labor in 
Japan is upon us and we find that our  suppor t  is, 
at this writing, $280.00 a month short of what we 
know will be our  needs in that countr y since we 
have spent four year s teaching the Wor d ther e. Ar e 
ther e not inter ested br ethr en and congr egations that 
will r i se up in r esponse and say that we will help 
to r educe this amount by $25, $50, or  a $100 a 
month ? ? We have tr ied in ever y way to economize, 
in order not to be a bur den on the br eth ren, but 
ther e is a point beyond which we cannot go. Nancy 
shops in wholesale ar eas,  f reezes foods, and pr o-
vides mostly Japanese type diets. We have lived in 
a condemned house f or  t wo year s. We take our  
things to the West Coast via a U- Haul tr ailer  to  
meet the ship. T hus, we fail to see why br ethr en 
should not see 'that our  needs ar e met and assist  
us in t his wor k.  I t  should be noted that as far  as 
I know, we will be the only fully conser vative 
pr eacher  among 100 million people or  say one half  
of the population of America. We are to leave August 
3r d from San Francisco to be in Japan for three 
year s. T hose inter ested in seeing our  needs met  
please contact me at the address below. We earnestly 
solicit your  p rayer s. 

 

 
Del Rio Meeting House 

Robin Willis,  Tampa, Florida — T he Del Rio 
chur ch of  Chr ist moved into its new building on 
the corner  of 50th Street and Sligh Avenue on the 
f i rst Sunday of Febr uar y, 1967. E ver ett C. Mann is 
the evangelist her e and is doing a ver y splendid job. 
We cor dially invite br ethr en to visit with us as you 
have opportunity.  

T ruman Smith, Akron, Ohio —  T he T hayer  St reet 
chur ch of  Chr ist in Akron, Ohio will be engaged in 
a gospel meeting June 12 thr ough 18 with Br other  
W. L . Wharton, Jr. of San Antonio, T exas doing the 
pr eaching. S er vices nightly at 7:45.  

PRE ACHE R WANT E D 

T he 9th Avenue chur ch of Chr ist in St. Pe-
ter sbur g, Flor i da desir es to contact a pr eacher  
of the gospel who may be inter ested in moving 
to labor  with this chur ch. Fr ed L iggin, Jr .  is 
now with the 9th Avenue chur ch but plans to 
go back to Africa January 1, 1968. T his congre-
gation plans to help him in this wor k. We can 
pr ovide adequate suppor t  for  the right man. 
Please contact L ano Mosley, phone: 894-0360 
St. Peter sbur g, or  Bob Keanner er, phone: 347-
980 St. Petersbur g, Florida. T he chur ch build-
ing is located at 1315 9th Avenue nor th, St. 
Peter sbur g, Flor i da. 

T om Bunting, Miami, Fla. —  L ast night I r eceived 
a telephone call f r om Clar emont, New Hampshir e 
telling us of the passing of Wilmer  L ibby. Brother  
L ibby passed away suddenly March 9, 1967. He was 
a gospel pr eacher ,  a native of  the state of  Maine, 
and to my knowledge the only pr eacher in the state 
of Maine tr ying to hold the line against digr ession  
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and seeking the "old paths." 
Brother  L ibby loved the Lord and was willing to 

be a "tent maker" if necessity required in order to 
preach the gospel of Chr ist. 

My first and only acquaintance with brother  L ibby 
was dur ing a gospel meeting I had at Milbr idge, 
Maine in May 1966. He drove the 200 miles from 
Houlton to Milbr idge and it was a great encourage-
ment to us in the meeting. Since then I  have kept 
up with him through mutual fr iends. I believe truly 
a soldier of Chr ist has fallen. T he faithful brethren 
in Maine shall miss him. 

A REVIEW OF GUNSELMAN 

Ronnie P. Sadorra, Manila, Philippines 

Douglass Gunselmen, a school director of Philip-
pine Bible College, Quezon City, published an article 
entitled "When To Train Preachers — Why?" which 
appeared in the Firm Foundation of June 29, 1965 
and was published in our Manila Messenger on Aug-
ust 7, 1966. It contained many indictments against 
the Filipino people in general and the Filipino Chris-
tians in particular. Many brethren believe that Gun-
selman has judged the Filipino maliciously and in so 
doing he has made himself guilty of conduct unbe-
coming a foreigner in this country who claims to be 
a preacher of God's word. In the interest of truth we 
offer  a review of the article. 

Gunselman said: ". . . We do not understand that 
we have so many good things in the States. We don't 
think of ourselves as r ich, or as having reached 
Utopia. But things in the States are so much better , 
that once a Filipino has 'tasted' the good things, he 
is seldom completely happy in his native land again. 
His resentment of his comparative posit ion takes 
many forms. At least nine out of ten are useless to 
the church when they return from having been over-
seas to school. .." 

We can count by the fingers the few Filipino mem-
bers of the church who have gone to the States to 
study, We know most of them. Among those who 
have returned, we do not know of anyone who is not 
happy in his native land. Will Gunselman name one ? 
Moreover, he claims that nine out of ten are useless 
to the church. After  six months in the Philippines 
has he met those who have returned and has he be-
come familiar with their work to enable him to pro-
nounce such harsh judgment? In fairness to those 
who are now labor ing in the Lord's church in this 
country, will Gunselman name those who are useless ? 
Some have said that Gunselman must be suffering 
from some kind of complex or is laboring from some 
kind of illusion to make such ir responsible state-
ments. 

Gunselman says further: "Culturally, it is a mis-
take to send students to the States. Nearly ever y 
Filipino tries to build himself an empire. He wants 
others around him that he can command. His culture 
teaches him to 'use' people, if he can get by with it." 

This is a libellous utterance, wildly hur led at the 
Filipino people. Where did Gunselman study Filipino 
culture? Who are the Filipinos he has associated 
with and observed? After  six months in the Philip-
pines, Gunselman thinks he is in a position to judge 

us. Who is he? A superman with super intelligence? 
Or an Amer ican in a foreign land disguised as a 
preacher and pretending to be a Chr istian? 

He says: "Some go to the States to make contacts 
to raise money for their  empire. Chr istianity is just 
the method used. Many fine Chr istian people have 
been 'taken in' this way." 

This is a serious accusation against Filipino mem-
bers of the church. It depicts the Filipino Chr istians 
refer red to as being so mater ialistic that they are 
pictured as swindlers preying upon their American 
brethren. One must have a solid foundation of facts 
before making such statements. Will Gunselman sub-
stantiate his claim by naming the Filipinos he has 
known as such and the fine Chr istian people who 
have been "taken in" this way? 

To our knowledge no American was ever asked by 
any Filipino to come to our country to preach. Yet 
every American who has come has been extended the 
traditional Filipino hospitality. To every Amer ican 
missionary the Filipino Christians have extended the 
r ight hand of fellowship. To every Amer ican effort 
to spread the gospel, Filipino cooperation has been 
offered. In many instances, the Amer ican brethren 
who have been among us have er red. Sometimes 
their  conduct has been wanting in spir ituality. But 
the Filipino brethren have always been understand-
ing. We have not failed to manifest our gratitude 
for the Amer ican effort, money and means brought 
to this countr y in the fur therance of truth. But for 
us to be accused of being ambitious, mater ialistic 
and swindlers, we might just as well not be brothers 
in faith at all. 

Again he says: "Never send money directly to any 
Filipino, or any other Oriental. It is a bad mistake. 
It is not a matter of dishonesty. It is a matter of 
approach, which we find difficult to understand. What 
we call lying, stealing and misappropriation of funds 
is looked upon very differently by them." 

We believe that no Amer ican is obligated to send 
any money to any Filipino. No Filipino has any r ight 
to ask any Amer ican for  any money. T he extending 
of financial aid must be voluntary on the part of the 
Amer ican as the giver. It must be accepted with due 
gratitude and responsibility by the Filipino. We be-
lieve that any Filipino who is not responsible enough 
to be sent money directly from an Amer ican is not 
responsible enough to preach. We do not subscribe 
to the idea of an Amer ican missionar y receiving 
money for Filipinos in the same way as we do not 
subscr ibe to the practice of having mission boards 
and institutionalism. A Filipino who can not be 
trusted to receive money directly should not be 
trusted to preach directly. 

It is adding insult to injury for Gunselman to im-
pute upon the Filipino Christian a low standard of 
morality to say that we cannot see alike what is 
stealing, lying or misappropriation of funds. Cer-
tainly, an elementary knowledge of the Bible or even 
common sense will let us know that what stealing 
is to an Amer ican is also stealing to Filipino. Lying 
to a white American is also lying to a brown Filipino. 
Misappropriation ? ? 

FIVE SUBSCRIPTIONS  FOR $10.00 
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DEBATE IN BIG "D"  

J. R. Snell, Grenada, Miss. 
The Kaufman Highway church building in Dallas, 

Texas was the scene of a debate February 6, 7, 9, 10. 
The disputants were A. C. Grider, preacher for the 
Greggton congregation in Longview and H. C. Mc-
Caghren, who preaches for the Kaufman Highway 
congregation. This was the second debate between 
these brethren in recent months, the first being held 
in Longview. 

The propositions for this discussion respected the 
object of congregational benevolence. The wording 
was, "It is in harmony with the scr iptures for the 
church to take money from its treasury to buy food 
for hungry destitute children." Brother McCaghren 
was in the affirmative the first two nights. Brother 
Gr ider  affi rmed the last two as the proposition 
changed in wording to express, "It is contrar y to 
the scr iptures — ." 

The f irst two nights McCaghren presented thirty 
odd passages of scr ipture in affirming his proposition 
that the church could support children. T hese re-
spected, in the main, what he refer red to as the 
pr inciple he was defending. They were: Matt. 5:16, 
44-47, 48; 10:42; 25:35; Mark 16: 15-16; Acts 8:1-4; 
20:7; Rom. 1:7; 7:4; 12:4-5, 20; 15:18; Gal. 6:6, 10; 
Eph. 2:15, 16, 19; 4:15-16; 5:19; Col. 3:17; II Tim. 
2:2; Heb. 3:6; Jas. 1:18, 19-22, 25, 27; I Pet. 2:21. 

He affirmed that we must example Jesus, thus love 
"our  enemies." When questioned, he noted there 
were some enemies the church could not help. Those 
so classified were denominational orphan homes be-
cause they teach error, lazy saints and false teachers. 
Thus, by McCaghren's own admission all who teach 
error are excluded from church benevolence. Only 
saints ar e f ree of  error thus saints ar e the only 
object of church benevolence. This Grider repeatedly 
and adequately showed. 

Brother Grider in his negative speeches showed 
that of the thirty odd verses used by the affirmative 
only two dealt with the subject of church benevo-
lence, Acts 11:29 and I Cor. 16:2. The object of one 
being BRETHREN and the other SAINTS. 

Gr ider paralleled McCaghren's proof for the 
church support of children with the Methodist 
preacher's proof for spr inkling babies. He said, Mc-
Caghren reads thirty verses that fail to mention 
church benevolence and two which note the object 
of church benevolence as saints and brethren. He 
concluded the church can help children. The Method-
ist reads thirty verses which fail to mention baptism 
and two which note that men and women were bap-
tized. He concludes infants must be baptized. 

The last two nights brother Grider in the affirma-
tive cited every passage in the New Testament deal-
ing with church benevolence. They were: Acts 2:44-
45; 4:34-35; 6:1-16; 11:27-30; Rom. 15:25-31; I. Cor. 
8:4; 9:1-15; I  T im. 5:16. He noted that in these pas-
sages the collection was: (1) Raised for saints; (2)  
Sent to saints; (3) Accepted by saints; (4) Supplied 
the want of saints. T he conclusion was that the 
church must help everyone it is commanded to assist 
and leave off those for which there is no authority. 

Brother McCaghren, during the discussion, ad-
mitted there is no author ity for elders overseeing a 

home. By this he is placed in opposition to a great 
part of his own brethren west of the Mississippi 
River. He thus sanctions those homes under a board 
of directors, like Boles, and condemns as being with-
out author ity those, like Sunny Glen, which are 
under elders. These brethren who advocate benevo-
lent institutions need to get together. A debate be-
tween them would help to find what they do believe. 
Grider showed that since McCaghren said the church 
could not support error and since homes under elders 
were wrong then according to him the church could 
not support a home under elders. 

Attendance for the debate was estimated from 300 
to 500 each night with the first night the largest. 
There were more than 50 conservative preachers in 
attendance one or more nights with perhaps as many 
as 30 every night. The liberal brethren were notice-
ably in absence with perhaps no more than a dozen 
attending in all. 

The courtesy of the Kaufman Highway brethren 
was all that could be desired. The discussion was 
orderly and enlightening br inging all we trust to 
fuller understanding. Brother H. C. McCaghren, one 
of few men willing to defend his position in these 
matters, is to be commended for this. He is an able 
debater  and did as well as any I have heard in de-
fense of his position. 

Brethren who are agreed in their opposition to 
church support of benevolent societies have in the 
main feared the "saints only" proposition. Such 
should not be the case. This is what the Bible teaches 
so we ought to stand on it. I humbly suggest that 
when an opportunity to teach is afforded we ought 
to grasp it and not be too concerned about prejudicial 
and ambiguous wording of the proposition. Truth has 
nothing to fear. Let us contend for it. I f  we must 
discuss "saints only," the object of church benevo-
lence, to teach our brethren let us be at it. Such is in 
reality a "back door approach" to the support of 
benevolent institutions and both areas of discussion 
revolve about scr iptural author ity. 

The opportunity to serve as moderator in this de-
bate for brother Grider was an honor. He upheld the 
truth in a splendid way and good was done. Nothing 
else can result when the Word is preached. 

(Tapes of this debate may be obtained from Phil-
lips Publications, P.O. Box 17244, Tampa, Flor ida 
33612. The pr ice for the four nights —  four reels —  
is $12.00.)  

 

Major Wallace H. Little, Clark Air Base, Philippine 
Islands —  I  have been threatened with "disfellow-
ship" —  their word, not mine, by the church at Clark 
Air  Base, Philippine Islands. (By the time you read 
this, it will probably be an accomplished fact.) This 
church is liberal in its understanding and application 
of the scriptures to its beliefs and practices. Most of 
the member s here believe that it is acceptable to 
God for the local church to support secular organiza-
tions out of its treasury as a means of accomplishing 
its work. This attitude is manifested by this church's 
use of the Philippine Bible College which is located 
at Bacuio City to train native preachers, when this 
school is "sponsored" by the church at Englewood, 
California church, and financed by other churches in 
the United States. In this, the church here is bidding 



Page 13 

godspeed to evil ( I I  John 9-11). Additionally, this 
church provides monetar y assistance to the church 
at Tachikawa, Japan, for  its annual "Far-east Fel-
lowship." Further, the Clark Air Base church build-
ings and grounds are owned by the Englewood, Cali-
fornia elders, and that church "sponsors" the work 
here. Functionally, the Clark AB church does not 
have elders, but does operate under the "committee" 
system. In theory each committee is set up to in-
vestigate and advise the church collectively, but 
factually, each committee "has the oversight" of its 
area of responsibility. This last statement was made 
to me twice by the head of one of these committees, 
the last time in the presence of four other members, 
and none disagreed with him. 

Since my arr ived here on 19 July, 1966, I  have 
been trying to teach brethren the truth on institu-
tionalism. As I  have not been allowed to teach as 
part of the regular teaching program of the church 
here, I have used the only other method which was 
available to me —  teaching from house to house. But 
even so, this thing was not done secretly or in a cor-
ner. I have had a number of lengthy discussions with 
Charles Davis, the local preacher, and my position is 
clearly understood by most, if not all of the brethren. 
The reactions to my teaching have been few: a few 
brethren, including brother Davis, have been vio-
lently opposed to me teaching on institutionalism 
under any circumstances. Most of the remainder of 
the brethren are indifferent to it, and refuse to dis-
cuss it (II Thess. 2:10-12). Some know the truth, and 
won't stand for it (John 12:42, 43). 

On Thursday evening, 10 November, 1966, I was 
asked to meet with the Education Committee. I was, 
by this group, offered the opportunity to teach a class 
as part of the regular program of the church if I 
would cease teaching anything at all on institution-
alism. I  refused. For the next four  hours, the meet-
ing resembled an Ecclesiastical Heresy T r ial more 
than anything else. Dur ing this, brother Davis sev-
eral times informed me that if I didn't cease "sowing 
discord among the brethren," I would be "disfellow-
shipped." I asked him which charge he would br ing 
—  moral misbehavior or causing offenses contrary 
to doctrine. He elected the latter, and "justified" his 
selection by his charge that by my teaching, I  am 
"sowing discord among the brethren," and trying to 
"split the body of Chr ist." E vidently he has forgot-
ten that one local church is not the body of Chr ist 
(Matt. 16:18, Eph. 4:4-7), and that the division of 
the local church at Corinth which Paul condemned 
in I Cor. 1:10-13 was over human opinion. 

Brother Davis further  threatened that if I tried 
to separ ate myself from this local group here, I  
would also be "disfellowshipped" for  "dividing the 
body of Chr ist." This was a remarkable display of 
carnal power  (pressure tactics) from a Chr istian, 
and he needs to study and meditate upon the mean-
ing of II Corinthians 10:4-5. The other members of 
the same committee did not dispute his conclusions 
nor disagree with his pronouncements. 

I  continued to try and teach brethren the truth on 
this business, but with little success. So, on 15 Feb-
ruar y, 1967, a few of us separated ourselves from 
this idolatry and those who practice it ( I I  Cor. 6:17) 
because we could no longer worship with the Clark 
AB church of Chr ist in spir it and truth (John 4:24) 

and work with a group which refused to restrict it-
self to faith in its work. 

I  have since wr itten to each adult member here 
whose address I was able to get, offer ing to study 
with them on these things. 

I  strongly urge any Chr istian coming over here to 
avoid the apostate Clark Air Base church of Christ. 
A small group of faithful brethren are meeting in a 
pr ivate home, and I recommend that any of you who 
are coming over and love the Lord to come and meet 
with us. I can be contacted at any time during work-
ing hours at extensions 46251 or 49187 on Clark Air  
Base, and after duty hours at telephone number Bali-
bago 1492-R2 ( local address. 359 Sierra Madre, 
Clarkview). If anyone who reads this has relatives 
or friends already stationed here at Clark who are 
members of God's church. I  urge you to try to per-
suade them to leave the digressive group before they 
lose their  souls. Pray for the spread of God's truth, 
and that we here might be faithful in our part of 
spreading and standing for  that truth. 

 



 

 



 

 

 

"And so I saw the wicked bur ied, who had come 
and gone from the place of the holy" (Eccl. :10). 

The Grim Reaper, death, is indeed a busy worker, 
and funerals are by no means an uncommon sight. 
Yet, some funerals are different than others. I know 
of no gospel preacher who relishes the thought of 
preaching any funeral, but there is no doubt that 
some funerals are not as difficult as others. 

The best situation is that in which the person who 
has passed away has been a firm and faithful child 
of God. This provides both hope for the deceased and 
comfort to those who love him. Next in difficulty 
would probably be the funeral of a person who has 
never become a Chr istian. What can you say? There 
are no words of hope, no true words of comfort to 
be offered. 

But, without doubt, the most difficult, discourag-
ing, saddening, and futile circumstance of all is to 
t ry to preach the funeral of one who is an er r ing 
child of God, who has made shipwreck of the faith. 
Yes, some funerals are infinitely more sorrowful 
than others because of the character of the life that 
has been lived. "Blessed are the dead that die in the 
Lord" —  and yea, cursed are they who die apart 
from Him. 

In the verse above there is a bur ial contemplated. 
There is always something mournful about a burial, 
whether the body is that of a pr ince or  a pauper. But 
the writer says, "I saw the wicked buried." It seems 
that there are some these days that never  see the 
wicked buried —  they always seem to be turned into 
saints, either immediately before or  after death (I 
haven't figured out yet!). T his reminds me of the 
little gir l who was walking through the cemetery 
with her mother, and after  seeing the epitaphs, said, 
"Mother, where are all the bad people buried?" From 

man's common attempt to eulogize every person who 
dies, one might get the idea that there are no bad 
people that die. But one has merely to turn to this 
passage, or to the sixteenth chapter of Luke to find 
the funeral of such a one. 

T he wise man issues a solemn warning to us in 
this verse, for he says about this wicked one who was 
buried that he "had come and gone from the place of 
the holy." That is, he had seen him going and com-
ing from the temple, the house of prayer, just like 
the just and r ighteous and holy did. 

They came and they went, and they went as they 
came —  and they were bur ied as wicked persons. I 
saw the wicked buried who had come and gone from 
the communion table, from singing songs of praise 
to God, from praying long prayers —  yea, this is no 
uncommon sight! Many in the Lord's church "come 
and go,"' and go as they come, from the house of God 
—  never worshipping —  thinking that their  coming 
and going is all that is needed or  required!  

And it may well be that many churches are largely 
responsible for many that are buried as wicked —  
because the wicked have come and gone and failed 
to hear the true gospel preached in its power, purity, 
and simplicity. Some come and go through the force 
of habit, having been trained to do so from childhood. 
Others do so because it helps their  respectability in 
the eyes of men; others to make a display of them-
selves. But a few do it because they both love and 
fear Jehovah God. 

Brethren, unless our coming br ings us to Jesus 
Chr ist, and our going takes us out of this life into 
His eternal service, what shall it profit ? 

NOTICE !  

Have you renewed your subscription? 
If not, do it today! $3.00 per year.  
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BOOKS BY W. CURTIS PORTER  
Quibbles That Backfired— Contains three sermons at Florida 
College several years ago. These are outstanding denomi-
national arguments that Porter turned on his opponent. He 
had a lar ge number of debates with al l  sor ts of  f alse 
teachers. 

Pr ice — $1.00 
Sermon Outlines, Volumes I & II —  Sermon outlines W. 
Curtis Porter used through the years of his preaching. 

Price —  $2.00 
Set of 2 vols. —  $3.75 

 

 
of the  

LECTURE PROGRAM OF FLORIDA COLLEGE  

January  24-27,   1966 

SPECIAL ON ONE TAPE 

Of special interest and importance —  three lectures 
on Evolution, very ably delivered by Paul Foutz. Every-
one should hear these lectures on this vital subject. 

Only $3.00 

An outstanding lecture on "Perversion of Justice" by 
Roy Cogdill.  Due to the length and wealth of  this 
lecture both sides of the tape were required to record 
it. A vital subject well delivered. 

Only $3.00  

ANY TWO LECTURES ON ONE TAPE 

Make Your Choice 

The World in Revolt— An Overview Claude Worley 
The Revolt Against the Bible ..................     Yater  Tant 
Proper Use of Science .....................           Art Dowell 
"They Made Lies Their Refuge" .....................  Jimmy Tuten 
The New Morality ......................................        Barney Keith 
License,  Responsibility and  Intelligence 

Freedom      ......................   C. D. Hamilton 
Revolt Against Doctrine as Basis of  

Fellowship .............................................  Bryan Vinson 
Revolt Against Morality— Love Without Law .. Frank Puckett 
The Christian in the Midst of Revolt         ........ Lloyd Moyer 
Standing  on  the  Other  Side .     .   .  Choice   Bryant 
Individual Conscience and Group Action        . . Sewell Hall 
Spiritual Health and Recreation __  . ..    Cecil Willis 
Revolt Against Governmental Authority .   .    . Ferrell Jenkins II 
Tim. 2:2 "Commit Thou"           H. S. Owen 
"Rather  Reprove" . . . . . .        Charles Holt 
Making God in Man's Image James P. Miller  

Recorded on new strong 1 1/2 mil. Mylar tape of 
good quality. This is new weather  resistant tape, 
r ecorded on both sides at 3 3/4 speed and can be 
played on any r ecorder using  a 7" r eel. 

Each  tape  (two  speeches) —  $3.00 
Entire Program (10 tapes) —  $27.00 

 

 




